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till it was used interchangeably with Brahman,
the cosmic principle pervading the universe,
and also with the human prdna (breath) or
soul. On its more esoteric, mystical, devo-
tional side, as revealed in the works now
committed to writing, and called Upanishads,1
this cult of the Atman may, nay, must be taken
into account, if we are to understand the
strength of the Buddhist protest, and the pecu-
liar logic of its attack. Judging by the descrip-
tions given in the Pitakas, the age teemed
with animistic superstition, metaphysical
dogmas ^on the soul and mysticism. But it
is the Atmanist position against which the
Buddhist argument is drawn up, as we shall
presently see.

There is no attack worth mentioning made
by Buddhism on the notion of Brahman,
the impersonal principle of cosmic life and
order. As a personal deity, Brahma is
treated as a leading deva among devas, but
one whose approval or displeasure matters
nothing to man's salvation. His eminence is
handled with irony, when the monopoly of
omniscience is claimed for him.2 And the
devotional exercises, which were currently
believed to aid in bringing about after-life
in his heaven, were adopted in Buddhism,
less for this purpose, which the Buddha called
4t low," than to forward emancipation of
heart. (Sec p 218 f.)
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